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INTRODUCTION 
 

This report on the History and Heritage of Ga-Matlala is an attempt to narrate events which 

occurred in real space and time, a conscious approach to tell the events as they unfolded in 

real terms.  To this end, care was taken to probe the nature of interaction that existed among 

the black communities on the one hand, and between Whites and Blacks on the other hand. 

 

Various narrative devices (Written and Oral) were used.  Written sources that formed part of 

this report cover Archival material such as Court Cases, correspondence among government 

officials, and between Chiefs and government officials located at the Central Government 

Depot in Pretoria,  correspondence between ANC leaders and followers and newspaper articles 

housed at Wits Historical Papers Library (UWHPL), the Author’s Honours Dissertation, E.K.K. 

Matlala’s writings and other Secondary Sources, as well as visits to the Bakone Malapa Museum 

in Polokwane (former Pietersburg). 

 

The fact that official records are, more often than not, restricted to issues of concern to 

officials necessitated this Author and, again as part of points of reference of the project, to 

make Oral Tradition an integral part of this report.  Oral testimony was obtained from ordinary 

people, Participants in key events, their children, grandchildren and great grandchildren.  

E.K.K. Matlala’s work proved vital in this regard because much of his writings were based on 

thorough Interviews that were conducted in the earlier period when most Participants in key 

events were still alive and popular memories were still fresh in the minds of most non-

participants. This Author’s Honours Dissertation also proved useful because it was based on 

Interviews that were conducted in the early 1990s. 

 

Throughout the interaction between this Author and the Informants, a consistent attempt was 

made to identify narratives that correspond as closely if not accurately as possible to historical 

facts. Hence, Archival accounts and the Oral Testimony were closely scrutinised to determine 

the extent to which they support and differ from each other in relation to specific events.  

These Narratives were also analysed in relation to Secondary Sources that were based on Oral 

accounts to differentiate between parallel and synchronous occurrences.  This approach 

helped determine the exact dates of particular events and clarify the relationship that existed 

between Chiefs and their subjects, the same community and other communities, the 

community and government officials, and among community members themselves. 
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In grapping with the Oral Testimony, this Author was wary of the possibility that Informants 

may edit their memories to fit the present socio-cultural and political circumstances.  

Although most Participants have already departed from this world and most of this Author’s 

Informants were still young when the events under scrutiny occurred, Popular Memory such as 

Folktales, Praise Poems, Music and Dance, and most importantly, E.K.K. Matlala’s writings 

proved vital in unravelling the History and Heritage of the area. 

 

This report consists of two parts, viz Part A and Part B.  Part A addresses the socio-cultural 

History of the Bakone of Ga-Matlala and is divided into two chapters. Chapter 1 traces the 

origin and early history of the Bakone.  It also outlines the Genealogy of their Chiefs. 

 

Chapter 2 describes Education, Music and Science of the Bakone with particular attention on 

Koma, Praise Poems of the key Magoši (Chiefs) and community leaders and members, Religion, 

Song and Dance, Heroes Parade, Fire-Making, Rain-Making, Storm Control and Iron Ore Works. 

 

Part B deals with the Political History of the area and is divided into five Chapters.  Chapters 3 

analyses the involvement of the Bakone in wider political movements.  This involvement is 

traced from the African National Political Union (ANPU) in 1906 to the African National 

Congress (ANC) in 1919 through the 1920s up to 1928. 

 

Chapter 4 discusses active resistance against Segregation in general and the government’s 

rural policy in particular. This chapter navigates through the Donkey Seizures of 1933, the 

effects of the 1936 Native Trust and Land Act, and how the ANC effectively relied on ideas 

grounded on the Kgoro in mobilising support and strengthened its organizational structure 

through communication procedures of the Kgoro to maximise community participation up to 

1943. 

 

Chapter 5 scrutinises how government attempts to extent its rural agrarian policy into Ga-

Matlala location led to the killing of Joel Motšhedi Matlala in 1950, and subsequent Mass 

arrests and deportations.  It also highlights further resistance to rural Apartheid up to 1952. 

 

Chapter 6 narrates the imposition of Alfred Marufa Matlala as the Chief of the Bakone in late 

1952, opposition against the Bantu Authorities Act of 1951, resistance against the extension of 

passes to women, boycott of dummy institutions, further resistance against the government’s 
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rural agrarian policy, campaigns for the return of Kgošigadi Makwena Matlala and other 

deportees, as well as further resistance to rural Apartheid up to 1972. 

 

Chapter 7 focuses on the persecution of MaCongress during the period 1973-1980. 

Circumstances leading to the death of Kgoši Mpau Tlou Matlala, and how B.K. Matlala usurped 

the throne are described while attention is paid to the state onslaught that led to the decline 

but not the collapse of MaCongress in February 1980. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 5 

 

CHAPTER 1:  The origin of the Bakone and the Genealogy of their chiefs. 

  

The origin and early history of the Bakone of Matlala a Thaba 

The Bakone of Ga-Matlala a Thaba trace their origin from Bokgalaka i.e. the area around 

Zambia and Zimbabwe. Information obtained from Bakone Malapa Museum points to Tanzania 

as the precise place of origin around 1500AD. It is reported that from here they moved through 

Malawi, Zimbabwe, Zoutpansberg, and the area north and west of Swaziland from where they 

derived the name Bakone around 1600AD.  It was from here that they proceeded to Leysdorp 

where they split with the Ba-Maake who renamed themselves Bakgaga around 1700AD.  After 

this split, the Bakone moved westward until Witkop, the present day Silicon mine area from 

where they moved and settled at the current Bakone Malapa Museum area in former 

Pietersburg (now Polokwane).  Oral tradition testifies that while in former Pietersburg, the 

Bakone and their chief settled at the present day Bakone Malapa Museum area with some 

settlements based at Thaba Tšhweu (Silicon Mine area) and Thaba Khibidu (Rooikop Mountain 

found near the current Platinum Smelter along Polokwane-Burgersfort Road).   

 

From present day Bakone Malapa Museum area and related settlements, the Bakone migrated 

and settled at the present Moletjie Mošate area. While in present Moletjie area, the Bakone 

identified the area around the present day Matome (Ga-Ledwaba Traditional Authority area) as 

Merakeng (grazing area with temporary shelters for Cattle Herders). The area around Thaba ya 

Matome (Matome Mountains) was (and still is) rich in grazing land. In order to be closer to 

Merakeng, the Bakone moved from the present Moletjie area and settled for a while at the 

present Ga-Tšhwene area at Thaba ya Kgodumo (Mogodumo Mountains).Hence, they were at a 

later stage known as Matlala a Kgodumo. From the present Ga-Tšhwene area, the Bakone 

joined those at Merakeng and settled at Thaba ya Matome named after the Bakone Chief at the 

time, Matome. As Matlala (1980) has pointed out, ‘Kekana ge a tlhaga Natala a tlhagile ka la 

Swatseng go phula mo Sekhukhuni a leng gonabjale (mme a feta go sena motho)’, meaning 

‘when Kekana was coming from Natal along Swaziland through the present day Ga-Sekhukhune 

(the area was still unoccupied),’ the Bakone Chief granted him land at Moletlane (See Matlala, 

E.K.K., Tšhukudu, p.48).  At first, Kekana ‘a dula Koting sa Mmamaala (mo go leng Namune tša 

Sebitiela (Zebediela Estates)’ meaning Kekana ‘settled at Mmamaala valley (the present day 

Zebediela Estate area)’ (Ibid). Henceforth, Kgoši Kekana paid tribute to the Bakone successive 

Chiefs on a yearly basis as a token of appreciation for the land granted to him. For example, 

‘gare a tše dingwe tše a di tlišitšeng Matlala go fitlhela matšatšing a Mokoko (Kgoši Motliši 
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Sekgwari Matlala) ge Kekana a tlilo bega lehu la Šikwane, Kekana o be a tliša phepa ya Thaba 

ya Matome’ meaning ‘amongst other forms of tribute given to Matlala up to Mokoko’s days 

(Chief Motliši Sekgwari Matlala) at a time when Kekana came to report the death of Šikwane, 

Kekana delivered white Clay or Lime stones from Matome Mountains’ (SeeMatlala, E.K.K., 

Tšhukudu, p.48). 
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Coordinates: 23̊ 59’ 238’’ S 
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From Thaba ya Matome, ‘‘the Bakone migrated to Ngopala Mountain at the present day Ga-

Mashashane area from where chief Mmamakwa was born, leaving a group behind to guard their 

rear. (See Sebitsi Pohineas Ramara, Interview, Setumong, Tuesday, 27-11-07). This was after 

the Bakone SoothSayers prophesied the existence of a huge Lewa (cave) that could be utilised 

as a fort in times of wars at the present day Matlala Mountains. It should be noted that 

‘Bakone ge ba tloga thabeng ye go boloketšweng Kgoši ya bona ‘‘Matome’’, ba rata gore e se 

ke ya lebalega, mme ba fela ba o tšea phepa (kgotlo e tšhou) gona go dia ditaka (kgotlho ya go 

itlotša ge ba ya marumong le ge madika a a tšwile go tlotšwa badika le bagokane.- gagolo 

badika)’ meaning ‘when the Bakone departed from the mountain where their Chief, 

‘‘Matome’’ was buried, they liked to keep the memory, and kept on going to collect phepa 

(white clay or lime stones) for the purposes of smearing warriors with crushed powder as well 

as Male and Female koma class mates, especially the Male ones’ (Ibid). The Matome area was 

later incorporated into the Boer Republic of the Transvaal after it was vacated by the Bakone. 

The area was subsequently “sold to ba gaMojapelo as Rooibushbuck and Platnekfarms in 1928” 

(see Mantwa Andrew Mojapelo Interview, Matome, Wednesday, 23-01-08). It is reported that 

Mojapelo was originally Kekana who was renamed Mojapelo after “he ate the heart of Phohu, 

something that was a preserve of Kgoši Kekana, during one hunting expedition” (Ibid). After he 

was confronted by Kgoši Kekana about this incedent, “he ran away with his clan members and 

Peers via Molapo wa Matebele across Ga-Chuene towards Lephadimane and settled at Maboi 

next to ga-Molepo” (Ibid). Part of the clan returned to purchase Rooibushbuck and Platnek at 

the present day Matome “after they were alerted of the sale of farms by one Mojapelo who 

was a priest at Bolahlakgomo at the time” (Ibid). The remaining farms Taaiboschlaagte and 

Gewens were bought by gaMaluleke. The mountains that were earmarked for occupation by 

the Bakone at the present day ga-Matlala were found under the occupation of baGa-Ramara 

with each group of their subjects allocated a specific mountain under the Ntona (Headman) 

whereas Chief Ramara occupied the highest mountain called Mogošhi.  The known MaNtona 

(Headmen) of Ba-Ramara with the mountain or Lewa they occupied under the brackets were 

Kgomo (Lewa la Kgomo), Munyai or Monyai (Thaba ya Munyai or Monyai), Raseala (Lewa la 

Raseala), Sedie (Thaba ya Sedie) and Selolo (Thaba ya Selolo).  It is reported that Chief 

Ramara had supernatural powers which he derived from his Ancestors through Thaba ya 

Mogošhi (Mogošhi Mountain).  It was through this mountain that Chief Ramara could link with 

his Ancestors to obtain powers to perform extra-ordinary miracles and to access indigenous 

trees with magical or remedial substance(s). 
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Coordinates: 23̊ 46’ 516’’ S 
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Thaba Ya Mogošhi (Mogošhi Mountain). 
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Nevertheless, ‘‘Ramara felt overwhelmed by the huge numbers of Mašole a Bakone (Bakone 

Warriors) who moved in the form of Lenaka (Horn)’’ and thus could not resist the 

encroachment of the Bakone into his territory (Ibid).  My Informants put it that on seeing the 

huge numbers of the Bakone, Chief Ramara surrendered without putting a fight and said “O 

tlile o tletše.  Nka se kgone go lwa le wena, O Matlala, tšea marapo” meaning “You came here 

in huge numbers.  I won’t be able to fight you, you consist of a huge number of people, take 

over the reigns” (See Kgantšhi Joubert Ramara, Interview, Setumong, Saturday, 23-12-06). 

Although Chief Ramara accepted defeat without any resistance, Kgoši (Chief) Raphagwaneng of 

the Bakone incorporated Kgoši Ramara and his superior Ntona, Kgomo into his rule.  Chief 

Ramara was declared the supreme Mokgomana (Councillor) whereas Kgomo was made 

responsible for the burial of Bakone Chiefs at Sekhwiting, ‘mo go bolokwang kgoši tša 

gaMatlala’ (the place where Matlala chiefs are laid to rest) (See Matlala E.K.K. Tšhukudu, 

p.26).  Because people were named after their acts to distinguish them from others of a 

similar origin in the olden days henceforth, Kgoši Raphagwaneng became known as Matlala 

whereas the one who remained behind to guard the rear at Matome was called Mashala a 

bokgoši and thus renamed Mashala. The Bakone also adopted ‘Tlhantlhagane (a bird species 

known as the scaly feathered finch as their moeno (totem) (See Jordan, J.,p7) This was after 

the Bakone discovered, over a period of time, that the congregation and cries of 

Ditlhantlhagane (many Tlhantlhaganes) were more often than not followed by the appearance 

of dangerous snakes, animals of prey and the enemy. In this way, they came to learn that 

Ditlhantlhagane were very much useful in alerting them about the encroachment of the enemy 

into their territory.As a result,the Bakone adopted Tlhantlhagane as their Moeno and began tp 

regard the act of killing or eating Tlhantlhagane as a Seila (Taboo)  It is reported that while 

already at Ga-Matlala a thaba, three Matlalas at different intervals broke away with one 

migrating to the present day Ga-Dikgale from where he became known as Kgoši Dikgale, the 

other settled at the present day Ga-Matlala a Phokwana but retained the name Matlala, 

whereas the third migrated to the present day Ga-Thaba and became known as Thaba. 
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Coordinates: 23̊ 45’ 801’’ S 
  29̊ 03’057’’ E 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Sekhwiting from the entrance side   Rain-making site at Sekhwiting 
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Coordinates: 24̊ 13’ 874’’ S 
  29̊ 29’763’’ E 
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Picture obtained from Bakome Malapa Museum  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Tlhantlhagane (a bird species known as the scaly feathered finch). 
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Genealogy of Bakone ba Ga-Matlala a Thaba Chiefs 

 

 Matome (commonly known as Matome a Nkutu). 

He was buried at Thaba ya Matome, Sebetiela (Zebediela) 

during the time the Bakone were still residing in Zebediela. 

The present Thaba ya Matome and the Matome village itself 

 are named after him. 

     

 

 Raphagwaneng (the first Matlala). Under his chieftainship, 

the Bakone first settled at Ngopala Mountains in the 

Mashashane area from where Mmamakwa was born 

before they could proceed to settle permanently at the present 

Matlala area. He derived the name Matlala which subsequently 

became his Surname from Kgoši Ramara during the incorporation 

of Ramara into the Bakone Kingdom. He repelled attacks from 

Kgoši Mokgoba Manamela from Moletjie and  

Masebe Tloporo Laka from Ga-Laka. 

 

 

Moraka (Regent for minor heir, Mmamakwa after the  

death of Kgoši Raphagwaneng, the first Matlala). He is  

credited for his peaceful hand-over of the Chiefly reigns  

to Mmamakwa at the opportune time. 

 

 

 

Mmamakwa (his other name was Mmamorobela). 

He was born at Ngopala Mountains in the Mashashane 

area during the occupation of this area by the Bakone. 

In addition, he fathered Makobe at Sekhwiting 

(Kgoši Cemetry at Ga-Matlala). Further, 

 he not only repelled further attacks from Kgoši 

Mokgoba Manamela of Moletjie and Masebe Tloporo Laka 

of Ga Laka , but also undertook visits to Magoši (Manamela and 
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Laka included) who were allocated land by his predecessors 

(some by himself) to recommit them to payment of tribute 

 for land and to confirm their loyalty to him.     

 

 

 

                                                                                                                                                                    

Makobe (his other name was Mankopane).He was born at  

Sekhwiting. Like his father, Mmamakwa and  his grandfather, 

Raphagwaneng , he also repelled attacks from kgoši Mokgoba  

Manamela and Masebe Tloporo Laka such that Manamela and  

Laka failed to cross Matlala and Dibeng rivers respectively. 

  

 

  Selaki  (his other name was Majejerane). He was a Regent –  

died in 1905. His son by the name of  Kwena a Selaki ,  was 

 later appointed the Ntona of Boratapelo. 

  

    Sephuthi (Regent – 1906-1918). His sons were William  

                                       Maditlhaka Matlala and Klaas Matlala who were deported from  

                                        Ga-Matlala due to their ANC activities in the 1950s. 

 

 

Sekgoari (His other names were Motlishi, Mokoko, Kgotelele – 

(1918 – 1945). He was given a death sentence together with his 

 younger brother Masheane Matlala for the brutal murder of the  

local ANC leader in Eliazar Sekokotla Lamola on 20 August 1920.  

His death sentence was later commuted to that of 2 years with hard 

 labour. Consequently, he was released in 1923. He died on 28 

October 1945.  
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Joel (His other names were Motšhedi and Morwatsebe). Regent –  

November 1920 – mid 1923 during the period of Sekgoari’s Imprison- 

ment, 1945-1948 after the death of  Kgoši Sekgoari and brief period 

in 1950 as an imposition by the Government to replace Kgošigadi 

Makwena. He was murdered by the Bakone crowd for his support of 

Trust Council policy with his head smashed with a huge rock on 13 

October 1950.  

 

 

Makwena (Her other name was Salome)-Acting Chieftainess for her 

son, Mpao – 1948-1950). She was a fierce opponent of Trust Council 

policy.  Consequently, she was deposed by the Government in 

favour of Joel in 1950. Further, she served as an Acting Chieftainess 

during 1965-1967 but was banned from speaking at the kgoro for six 

months upon her return from deportation in 1965. 

     

 

Marufa (His other names were Alfred and “Ntshang”) – Government 

imposed Chief -1952-1962. He was imposed by the Government to 

pursue Trust Council policy, messed himself up in court after the court 

decided in favour of the return of Makwena and other Deportees in 

October 1962, and subsequently committed suicide by means of 

hanging himself on a tree. 

     

 

    Maphuti (1962 – 1964) - Marufa’s wife who was imposed by the  

    Government to follow on the footsteps of her husband as far as the

    implementation of Trust Council policy is concerned. 

 

    Mpao (His other names were Tlou and Marongrong – 1968 – 1972).  

                                        It is alleged that he at one stage slapped his friend and Bahlaloga 

Chief, Kgoši Kwena Moloto in the face for having supported Trust 

Council policy in one of the sittings of Lebowa Bantustan Parliament. 

He died of liquor poisoning on 25 December 1972. 
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    Benjamin (His other name was Kgaume. He was commonly known as 

    B.K. - 1973-1991).  At first he acted as a Regent but later usurped   

the throne. He was dethroned through Mass Action spearheaded by  

Matlala Youth Congcress in 1991. 

     

 

 

Frank (Acting Chief – 1991-1992) 

 

 

 

Matlou (1992 – current). She was married as Masetšhaba from Ga-

Matlala a Phokwana in 1992 to give birth to the heir to the Bakone 

throne. 
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Coordinates: 23̊ 45’ 389’’ S 
  29̊ 02’539’’ E 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Ephraim Matlala’s old housing typology at the old site. 

 

 

 

 

 

 

 

 

 

 



 19 

 

CHAPTER 2:  Education, Music and Science 

 

    Koma (Circumcision school)  

 

Circumcision as practised at Ga-Matlala occurred among the youth who were grouped 

according to ages and, it was regarded as a stage of transformation from childhood to 

adulthood. These age groups were structured according to Mephato (classes) which were given 

names.  Among other names that were given to various Mephato on a sequential and cyclical 

basis were Mahou, Mangana, Madima, Madingoana, Matlakana, Maswadiba, Mantsho and 

Mashwene. Initially, circumcised youths were freed from looking after cattle, allowed to 

attend the kgoro (a meeting usually called by the Chief, his agents, Councillors or Headmen for 

the purpose of discussing matters pertaining to the affairs of rural communities) and were 

treated as adults in general.  With ongoing changes, they were grouped into age regiments 

based on the names of their age groups and sent on military and migrant expeditions to gather 

cattle and guns for the defence of their communities.   

 

Circumcision schools were important within the rural societies because they served to instil 

discipline, loyalty and respect for elders as well as to inculcate key values and norms of 

society.  It is reported that the last circumcision school at Ga-Matlala a thaba took place at 

Tibane a go bo Sešika ko a Mmamabu a Masetlha a Ramokgodifela, Ramokgadifela was given 

the power to conduct koma by this ancestors and he was based at Thaba ya Tibane.Initialy 

koma took place at Thabaneng ya Dikoma is sutuatd next to Diba sa Mososwane (natural spring 

known as Mososwane). Thabana ya Megopo (wooden dishes) was found approximently 2km 

South of Thabana ya Meloto. Women used to to place food cooked for Bodikana (Koma 

Initiates) at Thabana ya Megopo for Baditi (Guardians) to feed the Badikana. Diba sa 

Mososwane was useful for Koma Tantane rites while the nearby bush was significant for hunting 

expeditions.   

 

(Di)‘tšhaba tše ‘‘Matlala’’ a di rutileng botlhale jwa koma’ (the communities that were taught 

the wisdom of circumcision by ‘‘Matlala’’) were ‘boMmangwato a Nyabane, ke boMošwešwe 

mošwašwaila, ke boSekhukhuni sa Marota, ke boRamapulana ke Thobela, ke boKekana 

Mothopeng ka boMokgatla a Mmakgongwana, Mokgatla a Mmakau Modise, ke boMotlhaba 

Tubula ka Šuluvani, ke boTšhaka a Morebeng, ke boSeleka a Motlhasedi, ke boLebogo Nkwe e 

thabeng, ke boMmamogale a Matsobane tshii, ke boMotšatši Mmalakobela Motšatši mošaba 


